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“We are theological hobbits, but we can stand on the 
shoulders of giants like Martin Luther to get a better view of the 
glory of Christ and his gospel. Charles Fry has helped us climb 
onto Luther’s shoulders with this little book. It’s a wonderful 
introduction and survey of Luther’s life and theology—a book 
well worth the read.”

J.V. Fesko, Academic Dean, Professor of Systematic and 
Historical Theology, Westminster Seminary California 

“Today, the doctrine of justification (that is, being counted 
as righteous by God through faith in Christ alone), is widely 
accepted, and at the same time vigorously denied. So we 
constantly need a reaffirmation and clarification of the gospel 
as it is taught to us by the apostle Paul and rediscovered by 
Martin Luther. And Chuck Fry has done an excellent job of 
summarizing and clarifying for us Luther’s understanding of 
the gospel. There is much in Chuck’s book that I could single 
out as important to Luther’s understanding of the gospel, but 
there is one truth that I especially resonate with. That is Luther’s 
understanding of ‘the reality of sin in the life of a Christian and 
the subsequent need to live daily by the gospel.’ My view of 
the evangelical church today is that the majority of Christians 
believe we are saved by grace, but we relate to God on the basis 
of our works. The truth, however, is that our very best deeds on 
our very best days are still flawed both in motive and perfor-
mance. As one of the Puritans so aptly said, ‘Even my tears of 
repentance need to be washed in the blood of the Lamb.’ So I 
commend Chuck Fry’s book to you. If, by God’s grace, you see 
yourself as a still practicing sinner, this book will encourage you 
to live by the gospel every day.”

Jerry Bridges (from the Foreword), author and speaker 



“Luther rediscovered the pure gospel, which radically 
changed his life and changed the world, from that age to the 
present. Although the Reformation occurred five centuries 
ago, the need for reformation continues in our personal and 
corporate lives. Despite having been an evangelical Christian 
for decades, in the mid-2000s I found myself in desperate 
need. Weighed down by law-based living, I carried unneces-
sary burdens of condemnation and fear that plagued my daily 
existence. Luther’s life and message brought about a gospel-
awakening that changed everything for me. The resulting joy 
impacted my walk, my family, and my vocation. I pray that 
Chuck Fry’s introduction to Luther will help bring the powerful 
force of the true gospel into the lives of a new generation of 
believers. The strong, clear articulation of law and gospel in 
chapter 2 is by itself worth the price of the book. As Luther said, 

‘Distinguishing between the Law and the gospel is the highest 
art in Christendom.’ May this book stir in you a passion to go 
further up and further in.”

Bill Walsh, Director of International Outreach, The 
Gospel Coalition 

“As one who has fervently believed in justification by faith 
for many decades, I was humbled and surprised by how desper-
ately I needed to hear it again, and how delightfully encouraging 
it is to have it enter more deeply into my heart. The clarity and 
simplicity of these essays, expounding Martin Luther’s univer-
sally needed message of grace, has the power to lift the weight 
of condemnation from the soul of both the elite scholar and the 
simple plow-boy.”

C. FitzSimons Allison, retired Episcopal Bishop of South 
Carolina, author of The Rise of Moralism and Trust in an 
Age of Arrogance
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Now we know that whatever the law says, it speaks to 
those who are under the law, that every mouth may be 
closed and all the world may become accountable to God; 
because by the works of the law no flesh shall be justified 
in his sight; for through the law comes the knowledge of 
sin. But now apart from the law the righteousness of God 
has been manifested, being witnessed by the law and the 
Prophets, even the righteousness of God through faith in 
Jesus Christ for all those who believe.

Romans 3:19–22

He is not righteous who does much, but he who, without 
work, believes much in Christ. The law says, ‘Do this,’ 
and it is never done. Grace says, ‘Believe in this’ and 
everything is already done.

Martin Luther

 But God hath chosen the foolish things of the world to 
confound the wise; and God hath chosen the weak things 
of the world to confound the things which are mighty; 
And base things of the world, and things which are 
despised, hath God chosen, yea, and things which are not, 
to bring to naught things that are; That no flesh should 
glory in his presence.

1 Corinthians 1:27–29 (KJV)
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ForeWord
By Jerry Bridges

As one who can identify with the words of the apostle 
Paul, “Christ Jesus came into the world to save sinners, 
among whom I am foremost of all” (1 Timothy 1:15), I 
love the gospel. I can’t get enough of it. So it was with 
delight that I read Chuck Fry’s manuscript on Martin 
Luther and the gospel.

God used Martin Luther to rediscover the wonderful 
truth of justification by faith in Christ alone apart from 
any works of merit on our part. But this was not simply 
an intellectual discovery. Rather, it came after some years 
of vainly seeking to earn heaven by his own efforts. But 
the more he tried, the more he realized he could never 
achieve eternal life by himself. And he began to hate God 
because he thought God had set before him a standard 
impossible to meet and would then damn him for his 
failure.

As he studied the Scriptures, however, the Holy Spirit 
opened the eyes of Luther’s understanding so that he 
came to realize that the righteousness of God which Paul 
speaks of in Romans 1:17, and again in Romans 3:21–22, is 
not a righteousness which God requires of us and which 
we cannot provide. Rather it is a righteousness which 
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God gives to us, the perfect righteousness of his own Son, 
Jesus Christ, which we receive through faith. As Luther 
realized this truth of the gospel, it seemed as if the gates of 
Paradise opened up to him.

Today, the doctrine of justification (that is, being 
counted as righteous by God through faith in Christ 
alone), is widely accepted, and at the same time vigorously 
denied. So we constantly need a reaffirmation and clarifi-
cation of the gospel as it is taught to us by the apostle Paul 
and rediscovered by Martin Luther. And Chuck Fry has 
done an excellent job of summarizing and clarifying for us 
Luther’s understanding of the gospel.

There is much in Chuck’s book that I could single out 
as important to Luther’s understanding of the gospel, but 
there is one truth that I especially resonate with. That is 
Luther’s understanding of “the reality of sin in the life of 
a Christian and the subsequent need to live daily by the 
gospel.” My view of the evangelical church today is that 
the majority of Christians believe we are saved by grace, 
but we relate to God on the basis of our works. The truth, 
however, is that our very best deeds on our very best days 
are still flawed both in motive and performance. As one of 
the Puritans so aptly said, “Even my tears of repentance 
need to be washed in the blood of the Lamb.”

So I commend Chuck Fry’s book to you. If, by God’s 
grace, you see yourself as a still practicing sinner, this book 
will encourage you to live by the gospel every day. 

Jerry Bridges
Colorado Springs, Colorado
Author, The Pursuit of Holiness
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Introduction

A World Upside 
doWn

Shortly before Martin Luther died, a piece of paper 
bearing his handwriting was found in his pocket. Among 
other words on the paper were these: “This is true. We are 
all beggars.”1

During his lifetime, Luther had come to see the 
holiness and justice of God. He realized he had no 
righteousness whatsoever to declare him acceptable to 
God. Luther only had Christ. Yet, in having Christ, he 
had everything: assurance of heaven, peace with God, and 
a calm heart before the Law of God. Simply clinging to 
Christ alone, Martin Luther inadvertently turned 1500s 
Europe upside down.

In the fall of 1984, I came to see in a deeper way 
the truth of Luther’s words, “We are all beggars.” My 
pastor preached one day on Matthew 5:3, “Blessed are 
the poor in spirit, for theirs is the kingdom of heaven.” 
Through this sermon, I was brought face to face with the 
holiness of God. I was subsequently led to see that I had 
no righteousness or godliness to give to God in light of 
his majesty. Yet, in the same sermon, I heard the gospel, 
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the announcement of good news that comes from God 
himself. Christ the Lord was freely and sweetly offered 
as a perfect Savior. His once-and-for-all death on the 
cross was truly sufficient to pay the penalty for all my 
sin—past, present, and future. I was reminded that I had 
been justified by faith alone, resting from my own works. 
As the leaves fell that day in my hometown in Appalachia, 
heaven once again seemed to come to earth, as the old 
saying goes. I knew without a doubt that God was my 
Father in heaven and that I was surrounded by his loving-
kindness. I experienced genuine joy. 

Almost thirty years later, I taught a class on Martin 
Luther in the same church where I heard this sermon. In 
preparing each lecture, I realized how much I personally 
needed to regularly hear the Law and the gospel clearly 
proclaimed, as well as the doctrine of justification by faith 
alone. It is easy to forget, doubt, or trivialize the majesty 
of God’s Law, the grace of God, and the freeness of the 
gospel announcement. I was struck by the centrality, sim-
plicity, and sufficiency of the gospel for the Church. I also 
noticed that the gospel is the only message in the world 
that gives all glory to God and humbles the pride of man. 
This fact was not missed by Luther. In reading his works, 
I was struck by his zeal for the glory of God and its con-
nection to the gospel.

In keeping with these observations, I have two goals 
for this book.

Reformation roots. First, I hope to share concisely 
with the reader our Reformation roots that have largely 
been lost. The greatest need of our time is to return to the 

“first principles” of the Reformation and once again draw 
straight and simple lines of theology. Studying Martin 



13

Introduction

Luther is a wonderful way to understand what the Bible 
teaches concerning God himself, the nature of man, and 
the gospel. Simply put, I want to share with the reader the 
wonderful news of the gospel that we may be filled with 
true joy and peace in believing (Romans 15:13). Martin 
Luther’s need is our need—whether our background 
is Roman Catholic, Presbyterian, Methodist, Baptist, 
Lutheran, Anglican, Jewish, atheist, Muslim, Buddhist, 
Hindu, or anything else. God has clearly spoken in the 
Bible, telling us that every person in the world is account-
able to him and that we are all bankrupt sinners in light of 
his majesty, holiness, and righteousness (Romans 3:9–20). 
All of us need the cross of Christ. All of us need a righ-
teousness outside of ourselves that only Jesus can provide. 
This is our only hope.

Luther’s gospel focus. The second goal in writing 
this book is to show from Luther’s work that while the 
gospel is the only true source of peace and joy, it is also the 
only message that gives complete glory to God. Certainly, 
Luther desired for man to receive comfort and hope from 
the good news of Christ. Yet he was concerned that the 
Church be faithful to the gospel message so that God 
would receive all honor. He despised the ways in which 
man robbed God of his glory; he longed for the medieval 
church to be humbled before God and to exalt Christ 
alone. 

overview
Chapter one. The first chapter is a brief biography 
of Luther’s life. To understand Luther’s beliefs, it is 
important to know the context in which he lived and the 
religion he knew from first-hand experience. This chapter 
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focuses on Luther’s life in relationship to the gospel and 
the religion of merit that was pervasive in his day. Because 
of this focus, many events of Luther’s life are omitted, 
such as his marriage to Katherine and their six children 
(one of whom died as an infant and another who died in 
her teens). While these events are important to study, for 
the sake of brevity and focus, such aspects of Luther’s 
story are not found in this narrative. 

Chapter two. The second chapter discusses Luther’s 
understanding of the gospel. Key to Luther’s thought is a 
proper distinction between the Law and the gospel. In our 
day this distinction is typically trivialized, psychologized, 
blurred, or extinguished altogether. Thus the gospel is lost. 
Yet to Luther, distinguishing between the two allowed 
one to face God and his Word in all its infinite holiness 
and, therefore, to be genuinely contrite, resting in the 
finished work of Christ. This clarification leads one to 
the doctrine of justification by faith alone, which Luther 
understood as being the core of the gospel. 

Justification by faith alone is the biblical truth that a 
person is declared spotless and righteous by God himself 
through reliance on Jesus Christ alone for forgiveness 
and salvation. In being justified, all our sins are freely 
pardoned and we are clothed in the perfect obedience of 
Christ. Justification was the end of all that Luther taught. 
Along with the Law/gospel distinction and justification 
by faith alone, this chapter also discusses other essential 
issues related to the gospel, such as Luther’s teaching on 
repentance and faith, the will of man, and the reality of sin 
in the believer’s life. 

Chapter three. The third chapter discusses the way 
in which Martin Luther’s understanding of the gospel 
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exalts God and humbles man. While the material in this 
section may be the least familiar to the reader, Luther’s 
teaching on this subject was remarkably helpful and 
should be treasured. Luther’s zeal to connect the gospel 
with the glory of God was second to none. 

This chapter will consider Luther’s Heidelberg 
Disputation, where we see his theology of glory and his 
theology of the cross. Luther’s classic work, The Freedom 
of the Christian, is also examined, along with a few other 
select writings. Here Luther notes that the only person 
in the world who is able to produce genuine fruit for the 
glory of God is the person who rests in the finished work 
of Christ. He longed for the Church to produce fruit 
for the glory of God. However, he simply wanted good 
works to be in their proper place—completely apart from 
one’s standing before God (which is based on Christ’s 
work alone), a happy result of being freely declared 
righteous by God. 

Chapter four. The final chapter, Christ’s 
Church, seeks to summarize the message of the preceding 
chapters and apply this message to our lives in the twenty-
first century. Though this is the shortest chapter, it is 
perhaps the most important.

Appendix. Lastly, in the Appendix a simplified 
timeline is presented of the main events and writings 
of Luther’s life as discussed in this book. This will help 
the reader more clearly understand how the details of 
Luther’s life fit into his overarching story and that of the 
Reformation.

In his preface to The Complete Sermons on Martin 
Luther, Eugene F.A. Klug observes, 
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Many excellent biographies of [Luther’s] life have 
appeared through the years; but the definitive 
statement of his theological impact and produc-
tion has yet to be written, and probably never will, 
whether by friend or foe. The field is simply too vast, 
even though Luther was and remained very clear and 
uncomplicated in every utterance and situation.2 

I agree with Klug. Luther’s life, theology, and impact 
are so enormous that in the process of writing on him 
or his theology, one is overwhelmed at the start. Who is 
adequate for such a task? Yet I find myself also agreeing 
with Klug when he says that Luther is “clear and uncom-
plicated.” The doctrine of justification by faith alone is 
the unifying thread throughout his works and sermons. 
Indeed, Luther himself described faith in Christ as his 
entire theology: “For the one doctrine which I have 
supremely at heart, is that of faith in Christ, from whom, 
through whom, and unto whom all my theological 
thinking flows back and forth day and night.”3

Thus, we can have reasonable assurance that we are 
interpreting Martin Luther correctly, for he did have this 
one unifying theme to his work—and what a glorious, 
life-giving theme it is. 

On a Friday afternoon outside Jerusalem nearly two 
thousand years ago, our Savior—one hundred percent 
God, one hundred percent man—hung on a cross. As 
others have noted, had we been there and been close 
enough to that awful event, we would have heard the 
sound of flies. Blood would have fallen on our hands as 
we touched splintered wood. We would have heard dry, 
anguished gasps escape from our Lord’s swollen throat as 
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his life came to an end. We would have seen Christ buried. 
And three days later, we would have seen an empty tomb. 
Christ’s death and resurrection for our sins is an objective 
fact of history which remains, for all times and cultures, 
an unchanged comfort for guilty consciences.

Either Jesus’ death for all our sins is enough or it is 
not. If Christ is enough (and he is), then it is folly to trust 
our own works or to try to add one atom of righteous-
ness to Christ’s work. There is no middle ground, no 
mixture of his work plus our work. There is only pure 
and unchanging grace for the child of God, where Christ 
alone is the anchor of our souls (Hebrews 6:19, 20). If 
we do not believe that Christ is enough, then our faith 
crumbles to nothing.

Martin Luther found the life, death, and resurrection 
of Jesus Christ to be more than enough. As Luther clung 
to Christ alone, the world was turned upside down. May 
the whole world, like Luther, know and trust the gospel 
of God, and in trusting, find true rest.
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One

WHen 
liGHTninG 
sTrUCK
A Brief Life of Martin Luther

The wicked flee when no one is pursuing,
But the righteous are bold as a lion.

Proverbs 28:1

On January 12, 1519, the Emperor of the Holy 
Roman Empire, Maximilian I, came to the end of his 
days and his earthly power. To prepare for the life to 
come, he gave orders for “his body to be scourged, his 
hair shorn, his teeth broken out,”4 hoping to appear 
before God as a penitent. Such instructions revealed the 
religious thought of his day: man was guilty before God, 
but if he could demonstrate through suffering, sacrifice, 
and acts of penance that he was remorseful enough over 
his sin and earnest in giving God something of his own 
merit, he might fare better in the afterlife. Such was the 
religion that dripped from a medieval and Renaissance 
Europe saturated with fear and religious superstition. It 
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was in this atmosphere that Martin Luther lived his days. 
In order to understand Luther, it is important to first 
consider the context in which he lived, particularly this 
merit-based religion that permeated society.

The renaissance and Medieval 
Christianity
Most would agree that the Renaissance began around the 
mid-1300s in Italy and ended in the mid-1500s. Though 
the period contained much fear and superstition, it was 
also a time of great achievement, discovery, and change. 
The word “Renaissance” itself is French for “rebirth,” 
and during this time there were indeed significant 
changes in the arts, politics, exploration, and approaches 
to theology. Along with these came the invention of 
the printing press (circa 1400–1450), a rediscovery of 
the literary classics, and a renewed focus on the ancient 
sources, a movement later referred to as humanism. The 
cry of Renaissance humanism was ad fontes, “back to the 
sources.” With this focus came a renewed emphasis on the 
Bible and biblical languages, and a re-examining of all that 
was once assumed to be true. 

The Renaissance came as an explosion in Italy, 
affecting every area of culture and the life of the 
church, and giving a unique shape to society. While the 
Renaissance brought great pride in the glory of man’s 
attainments, and optimism about the direction of the 
world, it also engendered great uncertainty about the 
eternal destiny of one’s life, this being a fruit of medieval 
Christianity. Lewis Spitz captures the paradox of the 
Renaissance age:



21

When Lightning Struck

[It] was an age of powerful personalities, cruel 
military men, clever and ruthless statesmen, but 
also of exquisite artists, gentle poets, and dedicated 
scholars. There were men of enormous wealth, but 
multitudes who suffered abject poverty. It was a 
time when nights were consumed in debauchery, but 
also devoted to vigils and prayer. It was a time for 
display and pomp, but also for preachers of penitence, 
humility, and withdrawal to solitary life. It was a day 
for progress coupled with retrogression. It boasted 
of the dignity of man but bewailed his misery. It 
could be humanistic and yet act totally inhumane. 
It coupled a pronounced interest in man with a 
weariness with life and a longing for a celestial home.5

Though the Renaissance came rapidly to Italy, it took 
root more slowly in its neighbor to the north, Germany.6 

Renaissance thought would eventually make inroads 
into Germany, affecting its education and theology, but 
in Luther’s day German culture was still dominated by a 
medieval religion of fear and superstition. For instance, 
Frederick the Wise, who ruled over Saxony in Germany, 
boasted of a personal collection of 5005 relics, whereby 
he could erase 1,443 years of purgatory for the “adoring 
faithful.” His prized collection was purported to include 
four hairs from Mary’s head, a piece of straw from Jesus’ 
manger, a strand of Jesus’ beard, and a twig from Moses’ 
burning bush.7 Frederick’s collection of relics demon-
strates the superstitious thinking found in the Germany of 
Luther’s day.8 Along with relics came teachings on indul-
gences and purgatory. The Roman Church taught that 
buying an indulgence from the papacy could free one from 
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the torments of purgatory, a place where the dead pay the 
penalty for their sins not sufficiently atoned for while living. 

The papacy, based in Rome, was also morally corrupt. 
Pope Innocent VIII, for example, openly celebrated the 
fact that he had fathered 16 illegitimate children. The 
father of Pope Leo X, who ruled the Roman Church 
during the early Reformation, pleaded with his son as he 
went to Rome to remain pure, calling it the sink of all sins. 
Early in his career, Luther himself went to Rome and was 
appalled at the debauchery he found among the priests. 
Such corruption inevitably influenced the Catholic priest-
hood in Germany, as well. 

A scholarly monastic group, The Brethren of the 
Common Life, was also present in Germany at this time. 
While the group was sincere in its devotion to God, it 
was at the same time mystical in its view of the Christian 
life. The mystics varied in their theology, but a common 
thread through their doctrine was salvation by surrender. 
If you could only surrender enough, they taught, you 
could jump the chasm formed by sin and reach new 
heights in your love for and relationship with God. 

This was a not-so-subtle form of perfectionism. 
Several influential writings, including The Imitation of 
Christ, a devotional by Thomas A’ Kempis (1380–1471), 
emerged from the group, giving voice to this mystical and 
perfectionistic view of Christianity. Another example 
was The Way of Perfection, a book written after Luther’s 
time by Teresa of Avila. Such books discussed valid and 
important truths such as the humility of Christ, yet the 
emphasis was not on Christ’s work for sinners, but on 
how people should live. Under such mystical teaching (still 
common today), one could never know if he or she had 
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surrendered enough to be pleasing to God. Indeed, you 
would be left to wonder how much could ever be enough. 
Objective faith in Jesus Christ’s person and work had given 
way to the instability of subjective religious experience.

Thus, medieval and Renaissance Germany was 
indeed a world of lofty ambition concerning its view 
of man, yet also a world of fear, superstition, purgatory, 
penance, indulgences, and introspective efforts to justify 
oneself before God by works. In short, it was a world 
that did not know grace. This was the world into which 
Martin Luther was born. 

early Years
Martin Luther was born on November 10, 1483 in 
Eisleben, Germany. This would also be the place of his 
death after a life of unexpected turbulence and joy—a 
life that would turn the world upside down with the 
announcement of the good news of God’s gospel. 

He was born to Hans and Margaretta Luther. Like 
the times in which Martin was born, his parents, by 
today’s standards, were rough, harsh, and stern. Yet they 
were also religious to a degree and wanted the best for 
their son. Hans, a copper miner, sacrificed greatly to earn 
enough money for Martin to study law, the profession 
of choice and prestige. In 1505, Hans’ dream came true: 
Luther began his study of law at the University of Erfurt. 

lightning
The dream would not last long. On July 2 of his first 
year at Erfurt, a bolt of lightning knocked Luther to 
the ground as he returned to school following a visit to 
his home in Mansfeld. His conscience had already been 
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greatly troubling him with the sense that he was not right 
with God, nor good enough to be accepted by a holy God. 
He would later write that the soul whose conscience is 
sensitive, yet dirty and guilty before the justice of God, 
is driven by fear to the point where the rustling of a leaf 
would put one to flight. As Proverbs 28:1 notes, “The 
wicked flee when no one is pursuing.” 

It is not hard to imagine, then, the terror that Luther 
felt from the wrath of God when he was struck by heaven 
on that hot July day. In response, Luther did the only 
thing he knew to do. He cried out for a mediator between 
himself and God, promising good works and self-denial 
if only he might find a refuge. Specifically, he called out to 
the patron saint of miners, crying, “Saint Anne, help me! I 
will become a monk.” 

In that one cry we can see two of the false beliefs 
Luther held at that time. 

The need for a human mediator. First, the cry 
suggested that one could not directly approach God 
without the aid of a created being, such as Mary or Saint 
Anne—the mediatorial work of Christ on its own was 
not sufficient to bring one before God. Help was not to 
be found in the God-man alone as the perfect Savior who 
gave unmerited favor (grace) to the undeserving and sinful. 
Rather, a mediator needed to be found even in approach-
ing Christ (the true mediator; cf. 1 Timothy 2:5). 

The need for salvation by works. Secondly, we see in 
Luther’s cry his belief that perfect sacrifice and a complete 
denial of self were needed to assuage the wrath of God. 

Luther, of course, promptly kept his word. Fifteen 
days after the lightning incident he entered the Augustin-
ian order to begin his life as a monk, hoping to earn eternal 
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life by keeping the Law of God. His decision to leave his 
legal studies infuriated his father, but he was willing to 
suffer that fury in hopes of calming the wrath of God in 
heaven. 

Luther worked with all his might, plunging himself 
into the religion of merit, where eternal life was granted to 
those who earned it. So severe were his personal practices 
that at times the other monks had to keep him from 
physical harm, lest he literally kill himself with his religion 
and penitential strivings. 

Doctrinally, this religion of merit was formulated 
for monks in what was called, “the monastic absolution.” 
This prayer of absolution concisely expressed the system 
under which Luther labored:

God forgive thee, my brother. The merit of the 
passion of our Lord Jesus Christ, and of blessed S. 
Mary, always a virgin, and of all the saints: the merit of 
thine order, the straitness of thy religion, the humility 
of thy confession, the contrition of thy heart, the 
good works which thou hast done and shalt do for the 
love of our Lord Jesus Christ, be unto thee available 
for the remission of thy sins, the increase of merit and 
grace, and the reward of everlasting life. Amen.9

In this prayer, one can clearly see the Roman 
Church’s teaching of gaining forgiveness by offering to 
God humility, good works, and love for Jesus. If one drew 
strength and “merit” from the treasury of the accom-
plished godliness of Mary, Christ, and the saints, and in so 
doing, lived a holy life, then one would be forgiven. This 
search for absolution did include a measure of faith in 
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Christ, yet by itself that faith meant nothing: in order to be 
effective it had to be paired with one’s most severe efforts. 
This is what almost drove Luther to insanity; he knew he 
could never do these things well enough, even with the 
saints’ supposed merits to aid him. He could never have a 
good enough heart before a righteous and just God.

Luther’s First Mass
In 1507, Martin Luther conducted his first Mass. This 
may seem to be of little importance unless we are familiar 
with the theology behind the sacrament of the Lord’s 
Supper that Luther embraced. The day of Luther’s first 
Mass was supposed to be one of joy, success, and achieve-
ment. He was finally a priest and, as such, supposedly 
vested with power to change the bread and wine into the 
literal body and blood of Christ by a process the Roman 
Church calls transubstantiation. Luther’s father, now 
somewhat reconciled to his son’s vocation, attended the 
event, signifying a blessing on Luther’s life. 

What was intended to be a day of joy, however, soon 
became a day of fear, anxiety, and failure. The moment 
Luther lifted the bread, believing it had just changed 
into the actual body and blood of Christ, he trembled, 
fumbled, and faltered. His fear and trembling before a 
holy God were so great that he was unable to serve the 
Lord’s Supper properly. Luther was humiliated, and his 
father left the Mass in disgust, curtly reminding his son of 
the scriptural injunction to honor his father and mother. 

Move to Wittenberg
After four more years of a battered conscience and endless 
hours of confession to Johann von Staupitz (Luther’s 
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spiritual father and mentor), Martin Luther was trans-
ferred to the University of Wittenberg to teach theology 
and the Bible. This was a young but upcoming school, 
established by the Duke of Saxony (Frederick the Wise, 
he of the thousands of supposed relics), with the intent 
of forming one of the strongest universities of his day. 
Staupitz had Luther transferred there in the hope that he 
could look outside of himself by academic study and thus 
find relief from his morbid introspection and anguished 
conscience. Stauptiz also needed Luther’s help in teaching 
and carrying the academic workload.

Providentially, this move to Wittenberg would be 
the final event that God would use to bring Luther to the 
gospel of grace. From 1513 to 1516, Luther lectured at 
Wittenberg on the Psalms, Romans, and Galatians. This 
study of God’s Word—over against the word of popes, 
councils, tradition, and the wisdom of the world—would 
give assurance and comfort to Martin Luther. These 
convictions, and his increasing understanding of God’s 
Word, would give him courage to stand for Christ against 
the entire world.

luther and the Gospel: peace 
with God
The entire time that Luther sought to please God through 
his own actions, he was conscious of the fact that he 
actually hated the righteousness and justice of God, for 
they require perfect obedience to the Law of God. He 
knew that even his best performance could never measure 
up—despite fasting, sacrificing, trying to fully surrender 
to God (the mystic way), and confessing his sins to 
Staupitz for up to six hours at a time. Luther said of this 
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time in his life, “I was myself driven to the very abyss of 
despair so that I wished I had never been created. Love 
God? I hated him!”10 

As he studied the Scriptures at Wittenberg, however, 
Luther increasingly clung to “the dear Paul,” as he put 
it, for in the apostle’s letters Luther began to hear a new 
and sweet sound: the message of grace. The message of a 
Savior who had obeyed the Law perfectly on man’s behalf 
and died on the cross, bearing the complete penalty for sin. 
Luther began to see that the righteousness God required 
from him was freely given through faith alone. Romans 
1:16–17 was the key passage that caused the doors of 
paradise to open for Luther: “For I am not ashamed of the 
gospel, for it is the power of God for salvation to everyone 
who believes, to the Jew first and also to the Greek. For in 
it the righteousness of God is revealed from faith to faith; 
as it is written, ‘But the righteous man shall live by faith.’”

At last, meditating day and night and by the mercy of 
God, I gave heed to the context of the words, “In it 
the righteousness of God is revealed, as it is written, 

‘He who through faith is righteous shall live.’” Then I 
began to understand that the righteousness of God is 
that through which the righteous live by a gift of God, 
namely by faith… Here I felt as if I were entirely 
born again and had entered paradise itself through 
gates that had been flung open. An entirely new side 
of the Scriptures opened itself to me… and I extolled 
my sweetest word with a love as great as the loathing 
with which before I had hated the term, “the righ-
teousness of God.” Thus, that verse in Paul was for 
me truly the gate of paradise.11
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God was no longer an angry tyrant who could not be 
pleased. Instead, through simple trust in the Savior, God 
had become Luther’s kind and compassionate Father: 

If you have a true faith that Christ is your Saviour, 
then at once you have a gracious God, for faith leads 
you in and opens up God’s heart and will, that you 
should see pure grace and overflowing love. This is 
to behold God in faith that you should look upon his 
fatherly, friendly heart, in which there is no anger nor 
ungraciousness. He who sees God as angry does not 
see him rightly but looks only on a curtain, as if a dark 
cloud had been drawn across his face.12

Scholars differ as to exactly when Martin Luther came 
to trust Christ alone for salvation. According to one view, 
Luther gained a clear understanding of God’s grace as early 
as 1516, roughly a year before he would nail his celebrated 
95 Theses to the door of the Wittenberg Church.13 One 
piece of evidence for this date comes from a letter Luther 
wrote that year to a friar named Spenlein, urging the monk 
to despair of his own righteousness and to trust Christ 
alone, thus finding all of his righteousness in the Savior.

Although Luther did appear to have some clarity on 
the gospel in 1516, his 95 Theses, written a year later, are 
actually not clear at all on the doctrine of justification. In 
fact, they still seem quite Roman Catholic. One ought 
not to consult that document to be edified in the riches of 
grace. In 1518, however, Luther presented The Heidel-
berg Disputation,14 a major work and one much clearer 
on the gospel. Nevertheless, some scholars believe it was 
even later that Luther came to true faith in Christ. 
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While it seems we cannot know for certain when 
Luther actually became a Christian, two things are plain. 
First, Luther’s understanding of the Bible’s teaching on 
the gospel of grace did not occur in an instant, but was 
gradual. Secondly, Luther surely did come to trust Christ 
alone for salvation. Indeed, for the rest of his life, he 
would remain faithful to the gospel of God. Armed with 
assurance of his own righteousness before God, the one 
whose conscience once trembled at a leaf was now able to 
stand against the powers of the world, exemplifying the 
second part of Proverbs 28:1, “The righteous are as bold 
as a lion.” 

peace with God, War with the 
World
During the period 1513–1516, Luther was lecturing 
through Paul’s epistles and the Psalms and beginning 
to understand the gospel. Meanwhile, in Rome, Pope 
Leo X was continuing to build Saint Peter’s Cathedral, a 
project begun in 1506 by Pope Julius II. To help fund 
that work, a priest named Johann Tetzel was in Germany 
selling indulgences. For the right price, a person could 
buy an indulgence that would supposedly guarantee that 
the purchaser would go to heaven, skipping purgatory 
entirely. Optionally, the purchase could be used to release 
a presently tormented soul out of purgatory. 

When Luther became aware of Tetzel’s practice, he 
was furious. One result of his outrage was his 95 Theses, 
which carry the formal title, “Disputation on the Power 
and Efficacy of Indulgences.” Reading this document, it’s 
clear that Luther still believed in purgatory and found 
some value in indulgences. He was essentially respectful 
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of the Pope and the authority of the Roman Church. He 
simply thought that Tetzel’s methods were trivializing the 
grace and forgiveness that a “proper” use of indulgences 
was supposed to produce. He saw Tetzel’s approach as the 
abuse of a valid doctrine by Rome for financial gain. 

Thus, by nailing that document to the door of 
the Wittenberg Church on October 31, 1517, Luther 
merely intended to promote debate within the Roman 
Church, as a supportive follower of the Roman Church. 
He had no idea that in short order his theses would be 
widely reproduced by the relatively new printing press 
and distributed to a Germany that was outraged by the 
oppression and financial tyranny of Rome. Virtually 
overnight, the Reformation had begun. At the time, no 
one could imagine the theological breadth it would even-
tually encompass, going far beyond indulgences to the 
heart of salvation itself.

The Gospel Becoming Clarified 
In 1518, Luther was asked to give a disputation to a group 
of fellow Augustinian monks in Heidelberg, Germany. 
This meeting was something of a local gathering where 
monks and church leaders met to discuss a topic of 
theology. In this meeting, Luther clarified and expanded 
more fully what he understood the Scriptures to teach. 
He sharply opposed the Aristotelian use of reason found 
in scholastic theology, a practice that left man and his 
speculative thinking, rather than God’s pronouncements, 
as the final arbiter of truth. 

At the core of this disputation, however, Luther 
presented his contrast between the theology of glory 
and the theology of the cross. The first might be called a 
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theology of human glory, for it teaches that one can climb 
to God by worldly thought and reason. By contrast, a 
theology of the cross is not man-centered but God-cen-
tered, embracing the wisdom of God—found chiefly in 
Christ crucified—as the way to God. 

In this theology of the cross, man is absolutely 
dependent on God for a righteousness outside of himself. 
Christ did it all; man does nothing but believe. These were 
Luther’s clearest statements up to that time on the gospel 
and the errors of Rome’s theology. This teaching went 
against the reason of the world and struck at the heart of 
Roman doctrine. Surprisingly, the Heidelberg Disputa-
tion produced little immediate opposition or objection.

Debate and Dispute
Within a year, however, controversy over Luther’s 
teachings had become quite pitched. Luther had gained 
popularity and notoriety, and had become an annoying fly 
in the ointment of Rome’s religion. From July 4–14, 1519, 
Luther engaged in a debate over his teachings with John 
Eck, whom Luther described as a man with “a butcher’s 
face and a bull’s voice…[a man] of prodigious memory, 
torrential fluency, and uncanny acumen.” The debate was 
to take place in Leipzig, some 45 miles from Wittenberg.

About a century earlier another man, John Hus, had 
become popular for challenging Rome. The Church 
promised him safe passage to defend his teaching, but the 
promise was broken and Hus was burned at the stake 
as a heretic. Aware of the danger of his position, Luther 
traveled to Leipzig under the protection of two hundred 
men armed with battle axes; Eck himself was protected by 
seventy-six bodyguards.15
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During this debate over the legitimacy of the papacy 
and various points of doctrine, including the nature 
of man, Eck quoted the Church fathers, while Luther 
repeatedly went back to the Scriptures as his final defense 
and authority. This debate thus helped crystallize for 
Luther his belief in the doctrine of sola scriptura (Scripture 
alone). Scripture alone is man’s final authority—not 
popes or councils or the traditions of men. Luther stated, 

“I am bound, not only to assert, but to defend the truth 
with my blood and death. I want to believe freely and be 
a slave of no one, whether council, university, or pope. I 
will confidently confess what appears to me to be true, 
whether it has been asserted by a Catholic or a heretic.”16

By 1520, Luther’s once-respectful manner of writing 
to and about the pope had become bold, bitter, and 
caustic. Pope Leo X, responding in kind, gave this famous 
and furious prayer against Luther while hunting: “Arise, 
O Lord, and judge thy cause. A wild boar has invaded thy 
vineyard.” Leo also called on Peter, Paul, and the saints to 
defend the Church against Luther’s “heresies,” and issued 
a papal bull (an official letter), giving Martin Luther sixty 
days to recant his views. When Luther received the bull, 
he tossed it in the fire. 

In April of the following year, Luther was ordered 
to the Diet of Worms, a meeting in the German city of 
Worms consisting of top leaders of the Roman Church. 
Rome’s intention was that Luther would publicly recant 
his teachings and be brought back into the Church’s favor. 
Despite the dangers of even traveling to this event, Luther 
chose to go, accepting the passage provided by Rome. As 
Luther entered the city, it seemed to him as though there 
were devils on every rooftop. He was preparing to stand 
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against the entire Church, the Holy Roman Empire, and 
the very hosts of hell.

During the Diet, Luther was asked if he would recant 
his teaching. Fearful, yet desiring to stand on the side 
of God and his Word, he asked for a day to think about 
his answer. After a long night of anguish and prayer, he 
returned the next day strengthened with the certainty that 
he was standing with the Word of God. When asked again 
if he would recant, he gave his famous reply:

Since then Your Majesty and your lordships desire 
a simple reply, I will answer without horns and 
without teeth. Unless I am convicted by Scripture 
and plain reason—I do not accept the authority of 
popes and councils, for they have often contradicted 
each other—my conscience is captive to the Word of 
God. I cannot and will not recant of anything, for to 
go against conscience is neither right nor safe. God 
help me. Amen.17

Luther’s stand that April day in 1521 would forever 
change the world. Eugene Klug captures something of the 
impact of that day on world history:

It is impossible to proceed very far without at some 
point feeling the impact of Luther’s person upon 
human history since 1521. His stand at the Diet of 
Worms in April of that year has, with good reason, 
been judged to be the continental divide of modern 
world history. His is a giant presence, like a sky-
scraper, inspiring awe the closer one stands or tries 
to embrace its totality, but most profitably appreci-
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ated when viewed from a distance as it provides the 
bearing point for all else on the horizon.18

Luther found peace with God through being justified 
by faith alone. Yet in finding peace, he discovered he was 
at war with the world. The irony—that the sweet and 
pure good news from heaven would bring such enormous 
warfare and destruction—was not missed by Luther. In 
his later years, he would reflect on how the world has ever 
been at war with the gospel, going back even to Paradise 
and the murder of Abel by Cain. He perceived this rage 
against the promise of grace continuing on through 
history, up to his own time. “Yet I am compelled to forget 
my shame and be quite shameless in view of the horrible 
profanation and abomination which have always raged in 
the Church of God, and still rage to-day, against this one 
solid rock which we call the doctrine of justification.” 19

“I Let the Word Do Its Work”
After leaving Worms to return to Wittenberg, Luther 
was kidnapped under a ruse by his friends and taken to a 
German castle called the Wartburg. 

Hidden away in the Wartburg, Luther could not be 
found by a Roman Church that was likely inclined to 
kill him for his very public and uncompromising stand 
on God’s Word. It also gave him an ideal opportunity to 
begin translating the Bible into German, something that 
had never before been done. Church historian Philip 
Schaff notes the importance of Luther’s translation: 

The richest fruit of Luther’s leisure in the Wartburg, 
and the most important and useful work of his 
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whole life, is the translation of the New Testament, 
by which he brought the teaching and example of 
Christ and the Apostles to the mind and heart of the 
Germans in life-like reproduction. It was a republi-
cation of the gospel. He made the Bible the people’s 
book in church, school, and house. If he had done 
nothing else, he would be one of the greatest benefac-
tors of the German-speaking race.20 

While Luther was in hiding, his colleague, Andreas 
Karlstadt, took it upon himself to direct the Reformation. 
He called for radical reforms, as well as the destruction of 
any icons or images used as objects of veneration, along 
with all things associated with the papacy. After Luther 
came out of hiding, he condemned Karlstadt for his 
leadership errors and brought stability to the work of the 
Reformation.

Much like our day, Luther soon realized the people of 
Germany had lived their entire lives ensconced in a merit-
based religion loaded down with extra-biblical teaching 
which obscured the general teaching of God’s Word. 
He was shocked that a people with so much religious 
fervor could have little or no basic Bible knowledge. 
After visiting Saxony, he noted that professing German 
believers typically had no knowledge of God’s Word or 
basic doctrine, not even knowing the Lord’s Prayer or 
the Ten Commandments. Even their pastors lacked such 
knowledge and were thus unable to teach biblical truth. 

The Small Catechism. In response, Luther wrote 
what he considered to be one of his two most significant 
works, The Small Catechism (the other work being, On 
the Bondage of the Will). Presented in short question-
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and-answer format, the Catechism set forth a summary of 
Christian truth even children could absorb. Completed 
in 1529, it covered the Ten Commandments, the Apostles 
Creed, the Lord’s Prayer, baptism, confession, the Lord’s 
Supper, and ways the head of a Christian family should 
lead his household. 

As Robert Kolb observes, Luther was concerned 
about two things: telling the overarching story of Scripture 
(the gospel of God redeeming a people through Christ), 
and the change that would take place among believers 
through simple but biblical teaching and preaching. A mere 
two years after writing the Catechism, Luther reflected 
back on the power of the Word, and specifically the Word 
taught through the Catechism: “It has, praise God, come 
to this, that men and women, young and old, know the 
catechism and how to believe, live, pray, suffer, and die.”21

For the remainder of his life, Luther encountered 
opposition from two distinct religious camps. One was 
the Roman Catholic Church with its religion of merit. 
The other was the Anabaptists. Although the Anabaptists 
rejected the Roman Catholic view of the authority of 
tradition, as well as the doctrines of purgatory, indul-
gences, and more, both Rome and the Anabaptists 
opposed the Reformation’s understanding of the nature 
and sufficiency of God’s holy Word, and thus both 
movements were enemies of Luther himself.

By this time it was perfectly clear to Luther that the 
heart of all his concerns came down to the sufficiency 
of Scripture: sola scriptura—that Scripture alone is the 
final authority over believers, councils, tradition, and the 
papacy. By contrast, the Catholic Church placed tradition 
on equal footing with the Scriptures. Luther realized 



38

A World Upside Down

that this ultimately moved tradition and the Church to 
a position of authority over the Scriptures. Thus, while 
Rome taught that the Church determined which books 
were Scripture, Luther taught that the Scriptures created 
the Church. With tradition and papal authority as 
supreme, Rome sought to add to the Scriptures and to the 
gospel of grace, particularly adding works to the doctrine 
of justification by faith. 

On the Bondage of the Will. As he had done at Hei-
delberg, Luther also continued to confront the Church’s 
use of an Aristotelian approach to theology, which only 
further exalted man’s reason above the Scriptures. In his 
characteristically blunt and colorful language, Luther 
called such reason “the devil’s whore,” for it set man up 
as lord over Scripture, rather than allow man to humbly 
accept what the Scripture taught, regardless of how it may 
confront one’s thinking. 

To address this error directly, Luther wrote On the 
Bondage of the Will, focusing especially on Diatribe, 
a book by a Dutch Catholic priest named Erasmus. 
Erasmus believed the Church’s hierarchy had authority 
over the truth; Luther contended that truth has authority 
over the Church. Erasmus argued that one should pursue 
peace in the Church more than truth; Luther taught that 
truth is lord over peace and often brings division. Erasmus 
taught that tradition had authority over the Scripture; 
Luther taught tradition must submit to Scripture. 

Throughout Luther’s disputes with the Church, 
issues of political power were always part of the picture, 
but the real battle was over the sufficiency and authority 
of God’s Word. To the end of his life, Luther battled the 
Roman Church’s view of Scripture.
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The Anabaptists. Despite his many concerns with 
the Roman Church, Luther considered a smaller yet 
growing theological opponent, the Anabaptists, to be 
more formidable. This group took the Reformation 
as their starting point, but then went to a radical end 
in hopes of regaining what they considered to be pure 
religion. They heartily embraced extra-biblical revelation, 
trusting in new revelations supposedly from God, rather 
than resting in the Bible and hearing God speak through 
the Scriptures alone. 

As a result, the Anabaptists plunged themselves 
into religious excess and disgrace, wreaking havoc and 
disruption. Sadly, the papacy and the emperor associated 
Luther with the Anabaptists and their folly. Therefore, 
Luther zealously attacked the Anabaptist theology. With 
respect to both Rome and the Anabaptists, the chief battle 
was ultimately over the same issue: the doctrine of sola 
scriptura: Scripture alone.

How did Luther battle any and all enemies of the 
Reformation? He taught and proclaimed the Word of 
God, a fact that remains as one of his greatest legacies. Yet 
Luther’s legacy is really God’s legacy, for the Holy Spirit 
used the written and preached Word to bring the Refor-
mation to Europe, which in turn brought the triumph of 
the gospel once again to the world. Luther expressed his 
view of the gospel’s success:

I simply taught, preached, and wrote God’s Word; 
otherwise I did nothing. And while I slept [cf. Mark 
4:26–29], or drank Wittenberg beer with my friends 
Philipp and Amsdorf, the Word so greatly weakened 
the papacy that no prince or emperor ever inflicted 
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such losses upon it. I did nothing; the Word did every-
thing. Had I desired to foment trouble, I could have 
brought great bloodshed upon Germany; indeed, I 
could have started such a game that even the emperor 
would not have been safe. But what would it have 
been? Mere fool’s play. I did nothing; I let the Word 
do its work. What do you suppose is Satan’s thought 
when one tries to do the thing by kicking up a row? 
He sits back in hell and thinks: Oh, what a fine game 
the poor fools are up to now! But when we spread the 
Word alone and let it alone do the work, that distresses 
him. For it is almighty, and takes captive the hearts, and 
when the hearts are captured the work will fall of itself.22

luther’s death, luther’s Hope
On Christmas afternoon, 1530, Martin Luther preached 
on Luke 2:1–14 and the hope a Christian has in death 
because of the child who was born in Bethlehem. He 
reflected on the time when he would one day die and how 
nothing in God’s creation would be able to help him on 
that day—except for the baby born in Bethlehem. Only 
the Savior could be his help and refuge:

Sun, moon, stars, all creatures, physicians, emperors, 
kings, wise men and potentates cannot help me. 
When I die I shall see nothing but black darkness, and 
yet that light, “To you is born this day the Savior” 
[Luke 2:11], remains in my eyes and fills all heaven 
and earth. The Savior will help me when all have 
forsaken me. And when the heavens and the stars 
and all creatures stare at me with horrible mien, I see 
nothing in heaven and earth but this child.23
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Some sixteen years later, this moment of Luther’s 
life on which he reflected that Christmas day would 
come to pass. As he lay dying, he continually repeated 
the promise, “For God so loved the world, that he gave 
his only begotten Son, that whoever believes in him 
shall not perish, but have eternal life.” On February 18, 
1546, Martin Luther died of a ruptured heart in Eisleben, 
Germany, the very town where his life began. Shortly 
before his death, Luther was asked to confess one last 
time the faith for which he had given his life. “Reverend 
father, will you die steadfast in Christ and the doctrines 
you have preached?” “Yes,” was Luther’s simple reply. 
The world was watching to see if his understanding of the 
gospel would carry him in the moment of death. In other 
words, was the gospel of justification by faith alone true? 
Was it sufficient? Oberman observes that much was at 
stake in this confession: 

For in the late Middle Ages, ever since the first 
struggle for survival during the persecutions of 
ancient Rome, going to one’s death with fearless 
fortitude was the outward sign of a true child of God, 
of the confessors and martyrs. The deathbed in the 
Eisleben inn had become a stage; and straining their 
ears to catch Luther’s last words were enemies as well 
as friends.24

Oberman also notes that at Luther’s death, there was 
no “Elisha” who would receive the mantle of the Refor-
mation: “It was not carelessness or self-complacency that 
had kept Luther from planning for a future without him; 
instead he was convinced that the power of the rediscov-
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ered gospel would be strong enough to make its own way, 
even in the turmoil he often predicted would follow his 
death.”25

Would Luther’s confidence in the gospel prove 
correct? At first it seemed the answer was no. After he 
died, whole regions of Germany fell to the political and 
military machinery of the papacy and Emperor Charles 
V. Through the military victories of Charles, Luther’s 
theology became outlawed and Luther’s teachings were 
forbidden in many areas. The Reformation in Germany 
seemed to be gasping for breath as the Roman Catholic 
Church regained strongholds.

In the end, however, Luther was proved correct con-
cerning his confidence in the gospel and his certainty of 
bright days ahead. The Protestant faith quickly regained 
strength and spread throughout Europe and the world, 
changing entire nations. Luther’s confidence rested on 
a firm foundation, for the gospel is truly the power of 
God for the salvation of everyone who believes. It is the 
weapon of almighty God and his one essential message for 
the world. This message that Luther so treasured humbles 
mankind and gives all glory to God, while at the same 
time cleansing a guilty conscience and giving assurance 
and abiding joy to the lowliest of men. The gospel of 
Christ caused this trembling man to become as bold as a 
lion. 

Luther’s understanding of the gospel is much needed 
again in our day. It will give great joy, freedom, and 
assurance to us in the twenty-first century. This under-
standing of the gospel is the focus of the following chapter.



“Jerry Bridges’ gift for simple but deep spiritual communication is fully 
displayed in this warm-hearted, biblical spelling out of the Christian’s 
true identity in Christ.”

J. I. Packer, Theological Editor, ESV Study Bible; author,   
Knowing God, A Quest for Godliness, Concise Theology

“I know of no one better prepared than Jerry Bridges to write Who 
Am I? He is a man who knows who he is in Christ and he helps us to 
see succinctly and clearly who we are to be. Thank you for another 
gift to the Church of your wisdom and insight in this book.”
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in clear gospel categories straight from the Bible. This little book is a 
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“Rarely does the title of a book so clearly represent its contents as 
does this one. With brevity and precision, Jeremy Walker sets forth 
God’s work of salvation in the believer from beginning to end. In 
a day when there is so much confusion regarding even the most 
fundamental truths of redemption, this concise yet comprehensive 
work is a clear beacon of light to guide the seeker and to instruct and 
comfort the believer.”

Paul David Washer, Director, HeartCry Missionary Society 

“As a pastor, I am always looking for a book that is brief, simple, and 
biblical in its presentation of the God-exalting doctrines of grace to 
put into the hands of believers. I think my search is now over!” 

Conrad Mbewe, African Christian University, Lusaka, Zambia

“Crisp, clear, concise, and biblical, Walker’s book offers up the 
doctrines of God’s grace in a manner persuasive to the mind and 
powerful to the heart.” 

Dr. Joel R. Beeke, Pres., Puritan Reformed Theological Seminary

“A sure-footed journey…a trusted guide. Reading this book will both 
thrill and convict, challenge and confirm. Essential reading for 
discipleship groups, Adult Sunday School classes, and individuals 
determined to grow in grace. Warmly recommended.” 

Derek W. H. Thomas, Professor, Reformed Theological Seminary
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“Are there things you hate that you end up doing anyway? Have you 
tried to stop sinning in certain areas of your life, only to face defeat 
over and over again? If you’re ready to get serious about sin patterns 
in your life—ready to put sin to death instead of trying to manage 
it—this book outlines the only strategy that works. This is a book I will 
return to and regularly recommend to others.”

Bob Lepine, Co-Host, FamilyLife Today

“Brian Hedges shows the importance of fighting the sin that so easily 
entangles us and robs us of our freedom, by fleeing to the finished 
work of Christ every day. Well done!”

Tullian Tchividjian, Coral Ridge Presbyterian Church; author, 
Jesus + Nothing = Everything

“Rather than aiming at simple moral reformation, Licensed to Kill aims 
at our spiritual transformation. Like any good field manual, this one 
focuses on the most critical information regarding our enemy, and 
gives practical instruction concerning the stalking and killing of sin. 
This is a theologically solid and helpfully illustrated book that holds 
out the gospel confidence of sin’s ultimate demise.”

Joe Thorn, pastor and author, Note to Self: The Discipline of 
Preaching to Yourself

Licensed to Kill
A Field Manual for Mortifying Sin

by Brian G. Hedges

Your soul is a war zone. 
Know your enemy. 
Learn to fight.  
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“Keying off of nine occurrences of “But God” in the English Bible, 
Casey Lute ably opens up Scripture in a manner that is instructive, 
edifying, encouraging, and convicting. This little book would be use-
ful in family or personal reading, or as a gift to a friend. You will enjoy 
Casey’s style, you will have a fresh view of some critical Scripture, 
and your appreciation for God’s mighty grace will be deepened.”

Dan Phillips, Pyromaniacs blog, author of The World-Tilting 
Gospel (forthcoming from Kregel) 

“A refreshingly concise, yet comprehensive biblical theology of grace 
that left this reader more in awe of the grace of God. “

Aaron Armstrong, BloggingTheologically. com

““Casey Lute reminds us that nothing is impossible with God, that we 
must always reckon with God, and that God brings life out of death 
and joy out of sorrow. “

Thomas R. Schreiner, Professor of New Testament  
Interpretation, The Southern Baptist Theological Seminary

“A mini-theology that will speak to the needs of every reader of this 
small but powerful book. Read it yourself and you will be blessed. 
Give it to a friend and you will be a blessing.”

William Varner, Prof. of Biblical Studies, The Master’s College
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“Spiritual warfare is certainly an important biblical topic; from one 
perspective it is the central topic of the whole Bible. So it’s important 
that believers get sober and reliable guidance on the subject. Bob 
Bevington’s book is one of the most helpful. His book is reliable, 
biblical, and practical. It is easy to understand and challenges our 
spiritual complacency. ”

Dr. John M. Frame, Reformed Theological Seminary 

“This is the best book I have ever read on this subject. I simply could 
not put it down. It is both highly Christ-centered and very practical, 
having the wonderful effect of focusing the reader’s attention directly 
on Jesus while at the same time providing much useful help in the 
believer’s battle against the enemy.” 

Mike Cleveland, Founder and President, Setting Captives Free

“Filled with biblical reconnaissance and helpful insights for the con-
duct of spiritual warfare… a stimulating analysis of the biblical data, 
drawing boundaries between the factual and fanciful, and grounding 
the reader firmly on the gospel of Jesus Christ.” 

Stanley Gale, author, What is Spiritual Warfare? 

“Read this book, prepare for battle, and rejoice in the victory that has 
been won and the glory that will shine more brightly.”

Justin Taylor, co-author, The Final Days of Jesus
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“Peter Krol has done us a great service by writing the book Knowable 
Word. It is valuable for those who have never done in-depth Bible 
study and a good review for those who have. I look forward to using 
this book to improve my own Bible study.’”  

Jerry Bridges, author, The Pursuit of Holiness, and many more 

“It is hard to over-estimate the value of this tidy volume. It is clear and 
uncomplicated. No one will be off-put by this book. It will engage the 
novice and the serious student of Scripture. It works as a solid read 
for individuals or as an exciting study for a small group.”

Tedd Tripp, pastor and author  (from the Foreword)  

“At the heart of Knowable Word is a glorious and crucial conviction: 
that understanding the Bible is not the preserve of a few, but the 
privilege and joy of all God’s people. Peter Krol’s book demystifies 
the process of reading God’s Word and in so doing enfranchises the 
people of God. I warmly encourage you to read it.. ” 

Dr. Tim Chester, The Porterbrook Network

“Here is an excellent practical guide to interpreting the Bible. Krol has 
thought through, tested, and illustrated in a clear, accessible way ba-
sic steps in interpreting the Bible, and made everything available in a 
way that will encourage ordinary people to deepen their own study.” 

Vern Poythress, Westminster Theological Seminary 
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“Is the fear of God merely an Old-Testament doctrine? Does hell 
glorify God? Will we party with Pol Pot, Vlad the Impaler, Stalin, the 
Marquis de Sade, and Satan in heaven? And what about Bill Maher? 
For answers to these and other questions, this thought-provoking, 
bracing corrective to the soapy bromides of recent volumes on 
this subject may be just the ticket. And have we mentioned that it’s 
entertaining and encouraging?”

Eric Metaxas, New York Times Best-selling author of  
Bonhoeffer: Pastor, Martyr, Prophet, Spy 

“The Most Encouraging Book on Hell Ever is also one of the wisest. This 
book is crammed with hilarious quips, but the message is deadly 
serious. Losing the doctrine of hell isn’t trivial. It means losing truth, 
righteousness, and grace. Ultimately it means losing God. Thor’s book 
uses humor to disarm readers just enough to deliver this crucial and 
timely message.”

Drew Dyck, managing editor of Leadership Journal, a  
Christianity Today publication

“Praise God for Thor! The end must be getting near as Christians are 
actually getting funny. After a few pages, you’ll realize this ain’t your 
grandma’s book about hell… but she’d love it just the same. Because 
it’s only funny in the right places.”

Stephen Baldwin, actor, author, radio host 

The Most Encouraging Book 
on Hell Ever
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The biblical view of hell is under 
attack. But if hell freezes over, we 
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more. 
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“Brilliant corrective work and I couldn’t be more glad he wrote it.” 
Matt Chandler, The Village Church; President, Acts 29

“When this kind of critique and warning come from within a move-
ment, it is a sign of health.” 

John Piper, Desiring God

“This book blew me away! Greg Dutcher skillfully diagnoses how I kill 
the very truth I love by my hypocrisy, pride, anger, and judgmental 
attitude. This book will serve a young generation of Calvinists. But 
the older generation had better heed it, too. There’s medicine here 
for all our hearts.” 

Thabiti Anyabwile, author; Senior Pastor, First Baptist Church, 
Grand Cayman; Council Member, The Gospel Coalition

““Dutcher’s wisdom will go a long way in bringing spiritual health to 
the young, restless, and reformed.”  

Sam Storms, Bridgeway Church, Oklahoma City

“An absolute must-read for every YRR—and older Calvinists too! With 
wit, compassion, and candor, Greg Dutcher exposes how sin taints 
our theological convictions... he shows us Calvinism done right to 
the glory of God.”  

Lydia Brownback, author and speaker
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“Jonathan Holmes has the enviable ability to say a great deal in a few 
words. Here is a wonderful primer on the nature of biblical friend-
ship—what it means and why it matters.”

Alistair Begg, Truth for Life; Senior Pastor, Parkside Church 

“Jonathan has succeeded in giving us a picture of how normal, daily, 
biblical friend-ships can be used by God to mold us into the likeness 
of Christ. If you want a solid, fresh way of re-thinking all of your rela-
tionships, read this book.” 

Dr. Tim S. Lane, co-author, How People Change

“A robust and relevant GPS for intentional and vulnerable gospel-
centered friendships.…a great book not only for individuals, but also 
for small groups…a signifi-cant contribution to the Kingdom.” 

Robert W. Kellemen, Exec. Dir., Biblical Counseling Coalition 

“Short. Thoughtful. Biblical. Practical. I’m planning to get my friends to 
read this book so we can transform our friendships.” 

Deepak Reju, Pastor of Biblical Counseling, Capitol Hill Baptist

“Filled with answers that are equally down-to-earth, nitty-gritty, and 
specific....taking us where we need to go with warmth and wisdom.” 

Wesley Hill, author, Washed and Waiting
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